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from the States to any projects which might be initiated as the result of the financial aid
now given. In the second place, he desired to know whether, to use a familur phrase,
there were any "strings" attached to the aid now given. There had been mention in
another connection of negotiations which had broken down because of insistence on
particular methods of accounting for money spent or of reporting progress made. He
hoped that such difficulties would not nse in this case. He repeated that these questions
should not be regarded as critical; he believed there was a perfectly satisfactory answer to
them, and he hoped that Mr. Moffat would give it.

Mr. Moffat said he appreciated Lord Hailey's comments very much. With regard to
continuity of action in this assistance, as he had said, the type of assistance now being
furnished through ECA, which was the Government activity, was, of course, quite
separate from the problem of profit investment and capital and movements into the
territories. The type of assutance which they had been giving had really been of a very
temporary nature- in the furnishing of experts, when the United Kingdom did not have
their own experts available for some reason; or some financial assistance to help, should
he say, marginal development projects—because if they were not marginal they would in
all probability have no difficulty in raising the money in the open market.

They all hoped that through Point Four this policy of the Government to furnish
technical assistance would be continued, but unless the Point Four was enacted that
particular form of assistance would expire with the ECA on 30th June, 1952, although
some of the activities would be earned on through the balance of that fiscal year.

There were no strings to any of this assistance, except that ECA had asked, where it
was a matter of the technical assistance of some expert, for a report to be made as to what
he did, whom he saw, and whether he found that it was useful. Primarily, the reason why
that report had to be put through was to see that they were not wasting funds or tune on a
project that was not going to be helpful to the country itself.

In the matter of the geological surveys, an arrangement was made that the information
gained by the Geological Survey would also be made available to the U.S. Geological
Survey; but there was absolutely no question of publication until it was officially released
and then of course it was open to the whole world, as soon as it was released. There were
no advantages to the U.S. at all, or to U.S. business. He knew of no strings of any sort
to any of the projects, other than the routine things. For instance, they had to be satisfied
that a particular machinery was going to be good for the job.

The Significance of the West African Creole
for Africanist and Afro-American Studies

By K. L. LITTLE, PH.D.

Dr. Little originally delivered this paper at the annual general meeting of the
American Anthropological Association at New York in November 1949.
The term "Creole" denotes a specific group originating from the settlers of the
Sierra Leone Colony, living there to-day, and who, through migration and
fusion with indigenous peoples elsewhere on the West Coast, have established
cultural communities of a kind similar to that in Sierra Leone.

BOTH in the New and the Old World, the contact of African peoples
and cultures with western civilisation has created problems of great

interest in the field of social change. In the relevant areas of the Americas,
as in Africa itself, there are involved two distinct orders of culture, the
African and the western, and an intermediate category. Obviously, this
intermediate category is more clearly marked in some areas than others,
depending upon the particular historical and other circumstances. In the
United States, for example, the process of acculturation has been largely
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superseded by assimilation;1 but in regions like West Africa, in the Carib-
bean, and in parts of Brazil, it is actively manifest.1

In the case of West Africa, a convenient way of HicHngitUTiing this inter-
mediate category is by contrast with the older order of indigenous culture.
In the broadest terms, the older order is characterised by tribal forms of
government and law; by clanship and the extended family; by beliefs in
spirits, by cultism, and by the general presence of religio-magical routines,
which often exist alongside formal profession of Islam; by the use of relatively
primitive tools and technologies in getting a living; and by a relatively
unspecialised and mainly agricultural economy. Status is determined basic-
ally by age, sex, and biological relationship, and there is a relative absence of
social stratification though the relative possession of wealth and hereditary
prerogatives frequently divides nobles from commoners. The intermediate
category, on the other hand, is characterised by literacy and semi-literacy
and the importance attached to western education; by partly representative
forms of government and European law; by the immediate as well as the
extended family; by the profession of both Christianity and Islam; by a
relatively specialised economy, which is mainly commercial and to a lesser
extent agricultural and industrial. Status is determined increasingly by
occupation, money income, and educational traits, which also serve as criteria
for an elementary system of social stratification on western lines.

Recognising, however, the dynamism which inheres in the acculturative
situation, the student is concerned as much with the processes which underlie
it and go to shape its future as he is with the immediate product. This raises
the question of social factors. In acculturation, as distinct from diffusion,
it is the presence and inter-communication of the culturally alien group,
rather than the individual stranger, which is the basic consideration. In
every acculturative situation, also, there are certain individuals who may
aptly be described as "cultural agents", in that they act on behalf of the
culture they represent, or supposedly represent. The term "cultural agent"
is more meaningful for the process than "cultural intermediary", because it
implies what "intermediary" does not—the possibility of personal inter-
pretation of what is offered or conveyed.

The main thesis of this paper is that the "Creole" people of Sierra Leone
and West Africa may be regarded in this sense as "cultural agents" in the
third order of transition, thus briefly indicated and described. It is sug-
gested that their own creation as a fairly distinctive cultural group and
community is a factor whose history and development should throw light on
the dynamics of the wider process of West African acculturation.

1 The extent to which African cultural traits still survive among Negroes in the United
States is a matter of some controversy. (See, in particular, M. J. Herskovits, The Myth of
the Negro Past and E. Franklin Franer, The Negro m American Society.) Dr. Herskovits,
to whom I am indebted for a number of valuable comments on this paper, draws my
attention to the Negro' 'shouting churches" in Chicago; and I, myself, have been strongly
reminded of West Africa by some aspects of Negro religious ceremonial and, occasionally,
by Negro motor behaviour, as witnessed in the southern states.

1 For references to the acculturative process in the New World areas mentioned the
reader should consult the works principally of E. Franklin Franer, M. J. Herskovits,
R. Landes, D. Piereon, and A. Ramos.



310 AFRICAN AFFAIRS

At the beginning of the 19th century, the impact of the outside world on
West Africa was restricted virtually to the slave trade. Generally, European
settlements were confined within small strips of land bordering the seashore
and consisted almost entirely of slave factories and forts, around which had
grown up scattered communities of traders, clerks, and soldiers, and partly
westernised Africans.

There was also the little colony of Negroes which a group of English
philanthropists had established on the Sierra Leone peninsula in 1787. In
addition to the survivors of the original white and Negro migrants from
England, it was settled by about 1100 Negro ex-soldiers who had fought in
the American War of Independence, and some 500 Negro "Maroons" from
Jamaica. Most of these people spoke English and had been brought up in
western ways, though many of the Maroons had previously led a roving life.
In 1807, the settlement was transferred to the British government as a
colony of the Crown, and in the same year the British government declared
slave-trading unlawful and took steps to stamp it out on the high seas.
A preventive squadron of naval cruisers was based at Freetown, the colony's
only township, and a Vice-Admiralty court and a Commission established
there to adjudicate on the captured slave ships and to emancipate the
cargoes of Africans as they were landed.1 As most of these liberated Africans
remained as settlers in the colony, its population, which was less than 2000
in 1807, grew very rapidly, and was some 45,000 by 1850.1

Most of the liberated Africans were taken from slavers operating in the
Nigerian creeks, but they represented about as heterogeneous an assemblage
in language, dialect, custom, and belief as can be imagined. A large propor-
tion comprised Yorubas, Egbas, and Ibos, and there were also Mende from
the Sierra Leone hinterland, Bambarras from Senegal, and Bassa from
Liberia, as well as other tribes.* On landing, the men were provided with two
suits of clothing, a hoe and a cutlass, and 2d. per day by the Government,
and were settled, sometimes by the boat-load, sometimes by tribe, in villages
a few miles outside Freetown. Plots of land, generally about half a rood in
extent were also allotted, the idea being to make the newcomers self-
supporting. Husbands were found for the women.4

The slave ship constituted the captured Africans' first contact with
western civilisation and the experiment was a daring one to say the least.
At the start, these tribal Africans had no use for European clothes and found
European food and cooking abhorrent. A number retained their tribal
animosities and continued their native cult practises in various forms. It is
not surprising that missionaries who took part in the supervision found them

1 According to Despatches from British Commissioners, 56,935 slaves were captured,
emancipated by the Courts of Mixed Commission at Siena Leone, June 1819—June 1845.
Cf. R. R. Kuczynski, Demographic Survey of the British Colonial Empire, Vol. I, West
Africa, p. 159.

* The population rose most sharply between 1826 and 1844 from some 11,000 to some
37.°°°-

* Cf. inter aha, Robert Clarke, Sierra Leone : A Description cf the Manners and Customs
of the Liberated Africans, 1843; and F. Harrison Rankin, The White Man's Crave, Vol. I,
1836.

* Rankin, op. cit.
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a difficult charge, and the more so, since, according to the Rev. Johnson,
"All the blessings of the marriage-state and of female purity appeared to be
quite unknown to them." Some preferred to live in the woods instead of the
houses designed for them; others maintained themselves by plundering their
nearest neighbours;1 and the new European garments were ripped up and
rewoven into articles that could be sold for money.1 However, the allied
forces of religion and education were brought to bear and seem to have
produced a significant effect. By 1821 a rapid change in the conditions and
appearance of the liberated Africans' villages is reported. They are described
as "neat and well-laid-out",8 and the Rev. Johnson is proud to record that at
Quarter Sessions in 1822 there was not a single case from any of them.*
Another report on a village mission speaks of an attendance of some 1200
persons at each of four services held on the same day and with the church
generally full half an hour before the bell began to toll.8 By 1839, there were
some 9000 regular church-goers in the colony, and the number of places of
worship increased as disaffected members of the congregation broke away to
start chapels of their own which, to quote a European visitor, were notable
for "an exciting exhibition of finding the Lord".8 A section of the congrega-
tion in these less orthodox sects also indulged in shouting and shaking, and
psalms were adapted to light and popular airs.7

One of the main philanthropic motives in the initial foundation of the
colony was to spread civilising influences, and so education was already
established when the liberated Africans arrived. Not only were school
teachers included in the original programme, but native Africans were sent
to England for higher scholastic training.8 The missionaries, who were quick
to arrive on the scene, more than supplemented this. The Church Missionary
Society took over village education in 1816 and offered to defray the salaries

1 Cf. Appendix to Abstract of the Journal of the Rev. J. B. Cotes, pp. 61-63. Phila-
delphia, 1821.

1 Robert Clarke (op. cit.).
• Cf. Major William Gray, Travels in Western Africa, 1831.
4 Cf. Memoirs of the Rev. W. A. B. Johnson, 1816-1823.
• Cf. Journal of the Rev. J. B. Cates, op. at.
• Cf. Robert Clarke (op. crt.) Mr. Thompson, an American missionary, describes

this process of religious fission as follows—"One man becomes disaffected and begins for
himself, gathering a company around him who are called after his name, then another,
and so on. Thus there is Elliot's chapel, Jewett's chapel, this one's chapel, and that one's
chapel. . . . " Thompson m Africa. An Account of the Missionary Labours of George Thomp-
son tn Western Africa at the Mendi Mission. New York, 1853.

• Cf. Lt. Forbes, Six Months tn the African Blockade, 1849, and Thompson (op. cit.).
Mr. Thompson attended a "love-feast" in Grasfield chapel. The house was crowded
and many spoke with much feeling ". . . about fifty 'mourners' came forward, who acted
(many of them) more like persons in convulsion fits than seekers after God-—pounding
the benches, screaming, jerking, and twitching, enough to snap their heads off . . ." ibid.
It is evident, however, that there was much variation in the religious and ritual habits of
the coloured population as a whole. The better educated class attended the Colonial
Church as well as Wesleyan chapels of their own, and Rankin (op. cit) speaks of the
"Settler chapel" as a "highly respectable conventicle", where there are black preachers of
education.

• The first attempt to start a school was in 1792 and a schoolmaster was sent out in
1800. 21 boys and 4 girls were sent to England in 1799 and placed under the charge of a
clergyman at Clapham.
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of all the school masters in the Colony.1 In 1827, the Society also established
a teachers' training institution which developed later into a college—Fourah
Bay—of university status.8 A grammar school was opened in 1845 and was
followed by additional high schools within the next 40 years. Both the
government and the missionaries (who also included Wesleyan Methodists),
continuously regarded education as the handmaiden of Christianity, and
Sierra Leone itself was conceived by Governor MacCarthy as the base from
which advantages of civilisation might be extended, step by step, into the
interior of Africa.8

By 1836, the liberated Africans were considered, upon the whole, "an im-
proving class of citizens" upon whose rising importance and enterprise
depended the ultimate welfare of the colony.* They were not afraid of work
and were able to live more frugally than the Maroons and Nova Scotians who
demanded European fare.6 The latter considered manual and menial em-
ployment beneath them, and were specially at pains to stress their own
western connections through their dress and manners.6 Their children, more-
over, were taught in separate schools and were prone to call the liberated
children "nigger", when a quarrel arose.7 This sense of social superiority the
Nova Scotians also extended towards the Maroons; but being greatly out-
numbered by the liberated Africans and unable economically to compete
with them, the gradual disappearance of both Nova Scotians and Maroons,
as distinctive groups, was only a matter of time.8 However, in the process,

1 Cf. Claude George, The Rue of British West AJnca, 1902. All village schools were
conducted on the Bell system by persona provided and sent out by the C.M.S.

* Ibid. In 1826, there were 5 schoolmasters, 4 schoolmistresses, and 1 aamstant unrlrr
the C.M.S.; and 1 schoolmaster, 2 schoolmistresses, and 6 assistant female teachers under
the Liberated African Department, teaching in all 211 ipupils in 22 schools.

' Cf. Joseph Tracey, An Historical Examination oi Western Africa, 1846. According to
Tracey, by 1845 there were 100 Episcopal and Wesleyan missionaries with salaries, as well
as 300 or more unpaid helpers.

* Cf. Rankin, op. at.
* The tastes of the Nova Scotians were for bread and meat, and coffee and tea, whereas

the liberated Africans lived on native food, taking only two regular meals in the day.
Cf Rankin, op. cit., and A Residence at Sierra Leone by a Lady, 1849.

* Social distance between the Nova Scotians and the other groups was probably
enhanced through the custom of each group having its own more or less separate quarter
of the town. For example, the Nova Scotians occupied Settler-town, the Maroons,
Maroon-town. One suggestion to account for the Nova Scotians' antipathy to manual
work is that it derived from their observation, in the earlier days of settlement, that the
lightest work was allotted to those who could read and write. It is also quite evident that
the European members of the Colony regarded the Nova Scotians and Maroons as a
superior class of coloured person with whom they were ready, to some extent, to mix.
Cf. Clarke, (op. cit.), and W. W. Shreeve, Sierra Leone • The Principal British Colony
in West Africa, 1847.

' Liberated Africans were known as "Willyfoss niggers" because their freedom was
due to the exertions of William Wilberforce. Lt. Forbes (op. cit.) records that the
Liberated Africans, in their turn, looked down upon the native Kroomen who performed
a good deal of the manual work about Freetown and on coastal shipping—"Even on board
a ship, the liberated African will not mess with the Krooman, but expects to be placed
with the European portion of the crew."

' The Nova Scotians bore a special enmity towards the Maroons on account of their
part in suppressing the Nova Scotian rising in 1800. Only 49 No'va Scotians and 15
Maroons are listed in the 1850 census and after i860 they are not distinguished separately
in the census, but are included under the designation "Liberated Africans and their
descendants", or "Native Creoles", etc. Cf Kuczynski, op. cit.
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their western traits, including a love of finery and an interest in house-
property, survived to serve the newcomers as symbols of prestige, which
became treasured as the special mark and tradition of every person born in
the Sierra Leone Colony. Likewise, the term "Creole"—applied to the
descendants of the original settlers1—continued as a means of distinguishing
the Colony-born African from native Africans of the hinterland who nocked
into the Colony, towards the end of the century.1

In the fusion was also created a well developed and complex lingua franca
resulting from the patois of the less educated Nova Scotians and Maroons,
and from the liberated group's own tongues and the adaptation to and
adoption of various English words and phrases.3 Religiosity was consolidated
and given increased expression through popular chants. Biblical readings,
and religious books, as well as a zeal for church-going.* Monogamy became
the respected form of marriage with a certain amount of extra-marital
license.6 Among the poorer and less assimilated sections, a common law
relationship termed "country marriage", was general; but the ambition was
to convert it, at a later stage, into a more formal kind of union in church.8

Certain types of diet, such as grated cassada, also became characteristic as
Creole food.

Above all the evolving Creole community developed a special interest and
ability in trading to an extent which makes it possible to differentiate

1 There is some confusion over the original usage of the term "Creole". T. C. Luke
("Some Notes on the Creoles and their Land," Sierra Leone Studies, Vol. XXI, 1939)
says that the term was applied exclusively to the children of the Liberated Africans.
Robert Clarke (op. cit.), who wrote in 1843, refers to Creoles as children bom in the
Colony and distinguishes quite clearly between "Creoles" and "Liberated Africans".
It seems reasonable to suppose, therefore, that the expression was adopted subsequently
by the latter group, though some of the liberated Africans, e.g. the Yombas in the Fourah
Bay area, retained their specific identity.

1 By 1881, "Other Africans," mainly from the Sierra Leone hinterland, comprised
some 21,000 of the total population of the Colony which was some 60,000.

' Though English was always the formal language of the Colony, it appears that the
less educated Negroes among the earlier colonists spoke a vernacular of their own (a
product, perhaps, of their previous American habitat) to which European visitors refer as
the "talkee-talkee patens". Rankrn (op. at.) even makes a slight distinction between the
idiom of the Nova Scotians and the Maroons, Present-day Sierra Leoneans claim, with
justice, that the Creole idiom has developed a vocabulary, grammatical form and structure,
which are entirely lacking from the ungrammatical, "pidgeon-Enghsh", or ordinary
patois of the Coast. (Cf. V. E. J. Buckle, "The Language of the Sierra Leone 'Creo.
Sierra Leone Studies, VoL XXI, 1939.)

4 "One of the ruling passions of liberated Africans is to become a member of some
civilised religion . . ." (Cf. Forbes, op. cit.). Clarke, (op. at.), refers to some of the
Creoles spending many evenings in chanting sacred music

* Polygamy is attributed particularly to the Maroons, and concubinage was probably
enhanced by the Liberated Africans Department's practise of allotting liberated children
as apprentices to the existing settlers.

* Cf. Rankin, op. at., "In the present instance, Pokkaloo and his Maybooka had
perpetuated the marriage vow at the church with due solemnity after having already
lived as man and wife in 'country fashion' for several years. . . . Upon this red-letter day,
the bridegroom would enjoy the privilege of wearing a blue coat and an umbrella; the
whole being let out to hire for such occasions. The dark-eyed bride, too, sighed for the
moment when she might borrow for a few 'lilly coppers', the old muslin gown and sky-
blue beaver hat, together with a pair of shoes " M. J. Herskovits (Trmidad Village)
reports a similar ambition to solemnize informal unions among the Negroes in rural parts
of the West Indies.

VOL. 49—NO. 197 x
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19th century Sierra Leone mainly in terms of this activity.1 At the base of
the social scheme were the people who cried their wares, principally country
produce, about the streets of Freetown. They lived mostly in mud houses in
the neighbouring villages and represented the more recent immigrant.
There was a second group engaged in petty market trade and in retailing fish
about the countryside. They lived in frame houses and worked also as
artisans. The third group were traders of a more substantial kind who
exchanged manufactured goods up-country for native produce, which they
brought down to the Coast in their own canoes. They lived in houses with a
stone foundation and furnished with a certain amount of mahogany of
European workmanship. The fourth and wealthiest group were merchants
who carried on their business in neatly fitted shops. They owned comfortable
two-storied houses furnished with mahogany, four poster beds, pier glasses,
and carpets. Many of this group could afford to have their children educated
in England.* This better-off class was also notable for its close adherence to
Victorian notions of respectability and proper behaviour as exemplified by
costliness of dress, black colours being preferred, and formality in speech.3

The womenfolk were not expected to engage in any paid form of employ-
ment.*

This picture carries us towards the end of the century. Throughout the
greater part of the period under consideration, Sierra Leone was the leading
British colony on the western side of Africa and its governor had charge over
the other settlements on the Coast.6 Outside the Colony, British influence
over the neighbouring hinterland and that of the Gold Coast and southern
Nigeria grew slowly and the home government was loth to undertake respon-
sibility for the whole region.8 Warlike operations were avoided as much as
possible and expansion proceeded very largely by political negotiation,
Christian proselytisation, and by trading contacts in areas rendered hazardous
to the European by the climate, as well as by native suspicion and hostility.
In 1871, there were only some 320 Europeans, including some 60 women, in

1 Akoos, as Egbas and Yorubas from Nigeria were termed, earned particular notice in
this respect and became known as "African Jews". (The expression "Akoo" is derived
from Yortiba words of greeting, viz. eJat-se and eku-obo.) The liberated women were
just as active as the men and individually enjoyed remarkable success. Mrs. Carew, or
"Betsy Carew", originally from a slave ship, came to own landed and house property,
acquired a considerable interest in shipping, and even took the whole army and navy
contracts for provisioning the troops and men-of-war. She was also able to send her son
to London to be educated (Rankin, op. cit.).

• Compare previous footnote. F. W. Butt-Thompson (Sierra Leant in History and
Tradition) records that Peter Newland, who died about 1839, left houses and land
merchandise to the value of £15,000.

• Cf. George W. Williams, History of the Negro Race in America, 1885. The above
description is a nummary of Wilhams's quotation of an earlier account by Dr. Fergusson,
a West Indian Negro, and one-time Governor of Sierra Leone.

1 Cf. T. J. Alldndge, Sierra Leone: A Transformed Colony, 1903.
• In 1821, the African Company was abolished by an Act of Parliament and all its forts,

possessions, and property transferred to the Crown. The Governor of Sierra Leone now
held the title of Governor-in-chief of the West African Settlements and was required to
visit and report on the Gambia and the Gold Coast from time to time. Lagos Colony
wai also under Sierra Leone for a time.

'There was talk as late as 1865 of the Bntish government relinquishing all its com-
mitments on the West Coast save that of Sierra Leone.
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the whole area of British settlement.1 The situation was essentially a frontier
one, calling for the kind of person who could accommodate himself to
physically trying conditions and mix freely with the native people. For such
a role the Creoles of Sierra Leone were practically without a rival. Not only
did they enjoy almost a monopoly of advanced education on the Coast, but
their interest in and sympathy with the aims of western civilisation were
evident.

Consequently, there was ready employment in government departments
and trading agencies as clerks, advisers, and interpreters. The missionary
societies also relied on Creoles for the majority of their evangelists and
educators, and ordained them as clergy. Crowther, appointed in 1864—the
first African bishop to West Africa—was a liberated African from Sierra
Leone. Creoles were also members of the Legislature and there was even talk
of their replacing most of the Europeans in the administration, where they
already held senior posts.8 The earlier liberated Africans went evangelising,
as well as trading,* on their own initiative, and in the course of their work
they obtained a good deal of influence over local chiefs in the hinterland.*
In this way, either through migration or in the ordinary course of business,
these people spread out widely over the West African littoral.8 All the way
from the Congo in the south to the Gambia in the west they constituted, in
many cases, little oases of westernised culture. At home, their general
sophistication and success caused Freetown to be spoken of as the "Athens"
of West Africa."

In most of the native areas in which he operated, the Creole came to be
spoken of and regarded as a European.7 Thus, the particular brand of custom

1 Thia estimate u based on figures supplied by Kuczynski (op. cit.).
* Governor Pope Hennessy strongly recommended this course in his Despatch of

October 1873. A «imil»r plea for the employment of more Negroes in Government
service was made, in fact, as far back as 1830 by Acting Governor Fraser. Pope Hennessy
wrote:" It is no disparagement to the other members of my Legislative Council to mention
the fact that the two ablest members of that body are both pure Negroes. The best
scholar in the Coast—a man who knows Hebrew, Greek, Latin, French, German, Italian,
and Arabic, and is well read in the literature of the languages, is Mr. Bfyden, a pure Negro.
The most intelligent clergy of the Church of England in the various Settlements are
native pastors. Among the most trustworthy clerks in the public are the native officials."
(Cf. Kuczynski, op. cit., p. 303.)

1 Organised emigration to Nigeria started in 1838 or 1839, and in 1844, Lieutenant-
Governor Fergusson reported that between 600 and 800 persons, liberated Africans from
Sierra Leone, were established in Yoruba country. An estimated number of some 15,000
persons also emigrated from Sierra Leone to the West Indies in 1841-73. This included a
small number of Kroomen (ibid.). Migration to the West Indies was largely initiated by
the Government, but many of the liberated Africans who went to Nigeria wished to visit
their old homes (ibid.).

* Cf. Report of the Royal Commission on the Mende Rising, Parl. Papers, 1898, and
A. C. Burns, History of Nigeria, pp. 137 and 141.

* A small party landed at the British settlement in Accra prior to 1840, and the popula-
tion of Bathurst, the Gambia, included some 800 liberated Africans in 1841 (ibid.).

' Butt-Thompson (op. at.) provides some interesting particulars of Creole careen and
personalities. Foremost among them was Sir Samuel Lewis, K.B., C.M.G., Acting Chief
Justice of Sierra Leone and first Mayor of Freetown. He was offered the Chief Justiceship
of the Gold Coast, as well as Sierra Leone.

' This is illustrated strikingly by the fate which befell Creole traders in the Sierra Leone
hinterland during the Mende Rising of 1898, when virtually all English-speaking people,
irrespective of race, were attacked and many were massacred.
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and belief which he issued from government office, mission station, trading
post, and school carried with it the mark of western authenticity, as well as
the prestige of British political power whose backing the Creole, as a British
subject, also claimed.

This is a significant factor in the acculturative process which Creoles
helped to set in motion, and its cumulative effect may be appreciated to-day
in the shape of various "creolised" communities in many of the principal
towns of the region. As, however, is to be expected, Creole influence is
strongest to-day in the territory nearest home, and an attempt has been
made to estimate it there, in the Sierra Leone Protectorate, in terms of
specific cultural traits.1 From data concerning some 200 Creole and literate
native persons in a Protectorate town, it would appear that the most widely
spread westernised characteristics and habits, as distinct from native ones,
are in descending order of popularity, style of dress, religion, occupation,
leisure-time activities—including games and club affiliations, marital status,
food-taking habits, style of house decoration, and marriage ceremonies. So
far as could be gathered, every native individual undergoes a certain amount
of "creolisation", once he begins to dissociate himself from tribal life.1

It was also noted that native society has responded to western and Creole
social symbolism, by developing in embryonic form, a new system of social
stratification based on the prestige attached to Western and. Creole traits.
In this respect, the terms "Creole", "Literate Native," and "Non-literate
Native", may be regarded as the labels of fairly distinct social classes.
Members of the "Creole" class, which includes native Africans as well as
Colony-born Africans, have attended college or high school and occupationally
are to be found in the senior grade of government clerical or educational
service, or are clergy, or agents for European trading firms. They profess
either Christianity or Islam, usually practise monogamy, are regular church-
goers, furnish their homes with a full selection of European style articles, and
play European games. The men wear European clothes including business
suits or dress clothes for formal occasions. The women wear the headtie
during the day-time, but on Sundays a silk dress and hat are it rigueur. The
sexes take their meals together and the most popular dishes are foo-foo and
Joloff rice, salad, etc. Though English is used quite frequently in conversa-
tion and always for formal purposes, "Creo" is more generally employed, and
particularly in the intimate circle.3

The "Literate Native" class consists, in the broadest sense, of every other
African who has been to school, or who can speak English with a reasonable
amount of proficiency. It is sociologically inclusive, therefore, not only of
the majority of educated Protectorate people, but also of the lesser educated,
less well-off Colony person if subjective factors are omitted.4 The range is
wide enough in income, occupation, and cultural characteristics to permit

1 K. L. Little, "Social Change and Social Class in the Sierra Leone Protectorate,"
Amor. J. Soc., July 1948.

•Ibid.
'Ibid.
4 This point it made because even the poorest Colony-born person is apt to consider

himself the superior of a Protectorate-born person.
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some subdivision. The upper stratum would include junior clerks in govern-
ment service, members of the staff of the railway, artisans, motor drivers, and
male and female nurses. It also includes a large number of Moslems as well
as Christians. Marriages are polygamic as well as mouogamic. Houses are
decorated and furnished in the European style so far as the means of the
individual allow. Social activities are generally to those of the "Creole"
class, but there is also a lively interest in Moslem festivals, and exhibitions
of native dancing and games are sponsored. Native dress is worn on such
occasions and, sometimes, in any case, after the day's work is over. Other-
wise, the class follows as far as it is able, the dress habits of the Creole, and
similar considerations affect the question of meals and the etiquette of social
intercourse. Individuals whose wives are non-literate eat separately, or with
their male friends. They are not accompanied, as a rule, by their wives to
any western type of occasion, such as a dance, unless the latter are literate.1

The other stratum of this class comprises individuals, in clerical employ-
ment outside the government, such as assistants to Syrian traders, lower
technical grades on the railway, and the permanent but non-clerical staff of
government departments, such as senior members of the native police force.
The women folk are generally non-literate. Customary behaviour is generally
on traditional lines, and home equipment is limited to a few articles of
European manufacture, including domestic utensils, along with native-
made beds and stools. The native form of religion is practised, in addition to
Christianity and Islam. Food is prepared in native fashion, but is often
supplemented by tinned goods. It is eaten separately from the women.
Except for formal occasions and when addressing a European, members of
the "literate" class as a whole use either "Creo" or a native language.8

The "Non-Literate" class forms the very broad base of the social pyramid.
It is characterised not only by the absence of literacy, but by similarity in
occupation—which is farming—by a lower standard of living, by a far greater
adherence to tribal and traditional custom and, to some extent, by conscious-
ness of itself as a cultural group. Though the native language is generally
used, "Creo" is also employed, mainly in commercial transactions.8

So far, very little has been said about the significance of the Creole for
Afro-American studies, but followers of the work of Herskovits and other
investigators of the New World Negro will already have gathered a certain
amount by implication. It should be unnecessary, therefore, to reiterate
such features of Creole culture as religiosity, common law marriage, formality
of dress and of speech, as well as other traits which make for common ground
with the West Indies and parts of the United States.* It is probable that
many further and more detailed examples may be obtained by comparing
linguistic forms and structures in the respective areas. Research in the
United States by Lorenzo Turner has already led in this direction,' and it is

1 Ibid.
• Ibid.
• Ibid.
4 Cf. M. J. and F. S. Herskovits, Trinidad Village; M. J. HenikovitB, The Myth of the

Negro Past, etc.
•Lorenzo Turner, Afrtcamsms tn the Gullah Dialect, 1949.
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to be predicted that further inquiry into North American dialects will bring
to light many more "Creole" expressions as well as indigenous Africanisms.

What, perhaps, is particularly relevant for the study of New World accul-
turative processes is the fact that, in Sierra Leone, a situation was created
analogous in many respects to that which confronted the African slaves who
made the Atlantic crossing. The tribal Africans who landed from the slave
ships at Freetown were placed in an environment which, despite its African
location, was quite alien to them, and in which they were subjected to many
of the same cultural pressures that were applied to the New World Negro.
They were, also, as a group, at least as heterogeneous as a number of the New
World assemblies, and more heterogeneous than some of the latter.1 In
other words, it is possible that the Sierra Leone phenomena affords an
opportunity of appreciating certain methodological aspects of the Afro-
American problem in sharper perspective. The denominator common both
to Sierra Leone and to a number of New World areas is the fact that tribal
Africans were removed precipitately from their native environment and
thrust into contact with Protestant Christianity. Thus, making due allow-
ance for subsequent intercourse with local tribal elements, we have a
laboratory in which the direct relationship of the two basic factors can be
studied in circumstances uncomplicated by the question of further migration.

In this respect, therefore, a number of hypotheses which Herskovits has
put forward should be very suggestive for Afro-American findings.8 These
include, for particular investigation in Sierra Leone, patterns of improvisa-
tion in songs of praise and ridicule as a technique for social control, and the
underground operation as magic, of various forms of African ntual and
religion. As a corollary to the latter there is also the question of the manner
in which native religious habituation expresses itself in Christian form, to
which passing reference in terms of shaking and shouting has already been
made. With regard to the two former considerations it may be mentioned
very briefly that Creole improvisation of song and music shows a remarkable
degree of identity, both in form and function, with the Trinidadian calypso.
Again, upcountry charms and medicines, though strongly eschewed by
socially conscious members of Creole society, also share a considerable degree
of popularity.

There are, also, wider possibilities to be explored. Hypothetically, there is
reason to beheve that the social structure of the Sierra Leone Colony will
bear close comparison with that of, say, Jamaica, and the opportunity
therefore exists of gaining material for co-ordination with the results of the

'According to Herskovita's analysis {Myth of the Negro Past, p. 48), approximately
32,000 of the 65,466 slaves imported into South Carolina between 1733 and 1738 came
from Angola and the Congo. By comparison, recruitment of the Sierra Leone population
was ethnologically very much wider. Instructions to the British Navy were that every
slave captured was to be sent to the nearest Vice-Admiralty or Mixed Commission Court
for condemnation. Until St. Helena and St. Paul de Loouda were added in the 1840*8,
this meant Freetown. Cf Christopher Lloyd, TheNauy and tht Slave Trade, London 1949.

Estimates of the number of different languages and dialects spoken in the Colony
during the earlier dayB range between 30 and 40 and 150.

1 M. J. Herskovits, "The Contribution of Afro-American Studies to Africanist
Research." Amer. Anthrop., No. 1, Pt. I, Vol. 50.
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present West Indies Social Survey under the directorship of Miss Edith
Clarke. On the West Coast itself, there are obvious comparisons to be made
between the Sierra Leone community and the Aku (Creole) community of the
Gambia. In many other parts of the Coast, the interrelationship of "old
families" emanating from Sierra Leone with indigenous society, and their
effect upon the development of local institutions needs to be traced. In turn,
such inquiries should throw light upon present social movements and their
significance for future trends in African marriage and family organisation.

In summary, then, it needs only to be repeated that within the history and
sociology of the Sierra Leone Creole will be found a major contributing factor
in the development of modern West African society. From it may also be
gathered enough evidence to reconstruct phases of the New World scene
which are still blurred through inadequate documentation or lack of empirical
data.

South Africa Revisited
By PROFESSOR W. M. MACMILLAN

This article represents the second half of the well-known historian's address on
the 30th March. Professor Macmillan visited East and South Africa in the
summer of 1949, for the first time for nearly 20 years. In the interval he had
vistted and lived in West Africa.

I HAD last seen the Union at the very nadir of the depression of 1932,
within a month of the Hertzog Government being forced off the gold

standard. All know the astonishingly beneficial results that followed, so I
realised that I was now seeing the effects of nearly seventeen years of un-
precedented prosperity, due first to the gold "boom", and then, strangely but
naturally, to the war. In the early thirties there was just a lingering hope
that the Native "Reserves", rejuvenated, perhaps enlarged, might relieve
the stress the Native population were then suffering—there was in fact no
alternative except the then very depressed mines. To-day it is clear there is
little to hope from the Reserves and they are getting very little notice. The
phenomenal expansion of industries from Durban to Pretoria and from the
Rand by the Eastern Cape to Cape Town, explains why this has provided
the real alternative outlet—with inevitable social consequences the country
has utterly failed to cope with. I heard not a word of poor whites (on whose
behalf I began my adventures a generation ago!), economic expansion has at
least temporarily "solved" their problem, if only South Africa would apply
the lesson. African workers too have enjoyed a seller's market, and many of
them have done comparatively well for themselves- a significant number
(as Governments won't recognise) are living on the yield of services rendered
to their own more prosperous fellows. But the new industries have also
drawn Africans away from the mines; and in particular, they have left the
ill-paying, often ill-equipped farms really short of labour. This of course is


